The Six Mountains of Jesus

Part 2 — The Mountain of Teaching
Matthew 5: 1-8:1

I. When Jesus saw the crowds, he went up the mountain; and after he sat down, his
disciples came to him. *Then he began to speak, and taught them...

a. While some scholars have argued that this indicates Jesus retreated to the mountaintop only
with his disciples, Matthew 4: 23-5:1 indicates otherwise:

b. Jesus went throughout Galilee, teaching in their synagogues and proclaiming the good
news of the kingdom and curing every disease and every sickness among the people. So his
fame spread throughout all Syria, and they brought to him all the sick, those who were
afflicted with various diseases and pains, demoniacs, epileptics, and paralytics, and he
cured them. And great crowds followed him from Galilee, the Decapolis, Jerusalem, Judea,
and from beyond the Jordan. When Jesus saw the crowds, he went up the mountain; and
after he sat down, his disciples came to him.

c. Matthew frames this entire section of teaching with the conclusion in Chapter 9: 35:

1. Then Jesus went about all the cities and villages, teaching in their synagogues, and
proclaiming the good news of the kingdom, and curing every disease and every sickness.

d. Both boundaries mark off a section in which deals with Jesus’s Messianic ministry among
the crowds — both in words and in deeds.

e. Matthew combined phraseology inspired by Mark’s gospel with distinctive statements of his
own, and wove them together into a unique statement with its own role to play.

1. Mark 3

Jesus departed with his disciples to the lake, and a great multitude from Galilee
followed him; hearing all that he was doing, they came to him in great numbers from
Judea, Jerusalem, Idumea, beyond the Jordan, and the region around Tyre and Sidon. He
told his disciples to have a boat ready for him because of the crowd, so that they would not
crush him; He went up the mountain and called to him those whom he wanted, and they
came to him. And he appointed twelve, whom he also named apostles,

f. Matthew drew the mountain setting of the sermon from Mark, but changed the context. It
becomes a setting for an extended discourse to the disciples in the presence of the gathered
crowd. It is not until Chapter 10 in Matthew that Jesus chooses his apostles. In both Matthew
and Luke, the crowds become part of the audience on the mountain.

g. In Mark, the mountain is the setting for an event of great significance — the summoning of the
12 to form the foundation of the Kingdom of God.

h. It is here that Matthew characterizes Jesus through the mountain setting — there was no other
reason for him to do this.



II. Clearly Matthew wanted to present a major example of the teaching of Jesus at a very
early place in his gospel in comparison to the other gospels, which have nothing as
extensive as the Sermon on the Mount. Why does he place this extensive section so early in
his gospel? (Luke 6: 17-29)

a. To lead into the sermon, Matthew added a summary statement of Jesus’s ministry among the
crowds, concluding with the gathering of a great multitude around Jesus from many places. The
climax of the introduction is Jesus’s ascent to the mountain, where the discourse takes place.

b. The most common interpretation of the mountain setting is that it is a conscious attempt on
the part of Matthew to present the sermon as the Christian Torah and Jesus as the new Moses.
The sermon is an antitype to Sinai. In the Bible an antitype is defined as *“ a person or thing
that is foreshadowed or represented by a type or symbol, especially a character or event in
the New Testament prefigured in the Old Testament.”

c. The evidence of Matthew’s intention is in three areas:

1. The presence of Moses typology in Matthew’s Birth Narrative and in his accounts of the
Temptation and the Transfiguration.

2. Much of the Sermon on the Mount deals with the Law and the righteousness that the Law
prescribes.

3. The fact that Matthew points out that Jesus is sitting as he presents the sermon, which was
the usual posture for the studying and teaching the Torah.

4. Importantly, though, whether the Moses typology is present in Matthew, it is not dominant,
but absorbed into Matthew’s theme of the Sonship of Jesus. In Exodus, Moses ascends the
mountain alone and then descends to communicate to Israel. In Matthew it seems that Jesus plays
the part of Yahweh while the disciples fulfill Moses’s function. Mark makes this idea even more
distinct in his gospel.

1. He went up the mountain and called to him those whom he wanted, and they came to
him. And he appointed twelve, whom he also named apostles, to be with him, and to be sent
out to proclaim the message, and to have authority to cast out demons.

II1. The key to Matthew’s mountain setting for the sermon is in recognizing it not just as an
extensive collection of Jesus’s teaching, but as an event that begins the sacred community
that Jesus called “the Kingdom of God.”

1. Although the report of Jesus’s ministry spread throughout Syria and the crowds came to
him from all over Israel, at this point, Jesus had not passed beyond the boundaries of Galilee.
Matthew shows his intention in sharing this in Chapter 4:

a. Now when Jesus heard that John had been arrested, he withdrew to Galilee. He left
Nazareth and made his home in Capernaum by the lake, in the territory of Zebulun and
Naphtali, so that what had been spoken through the prophet Isaiah might be fulfilled:



‘Land of Zebulun, land of Naphtali,
on the road by the sea, across the Jordan, Galilee of the Gentiles—
the people who sat in darkness
have seen a great light,
and for those who sat in the region and shadow of death
light has dawned.’
From that time Jesus began to proclaim, ‘Repent, for the kingdom of heaven has come
near.’

b. Isaiah 9: 1-2

But there will be no gloom for those who were in anguish. In the former time he
brought into contempt the land of Zebulun and the land of Naphtali, but in the latter time
he will make glorious the way of the sea, the land beyond the Jordan, Galilee of the nations.
The people who walked in darkness

have seen a great light;
those who lived in a land of deep darkness—
on them light has shined

2. The ministry of Jesus on the mountain involved all the elements of that represented how the
eternal Kingdom of God was described in Matthew — teaching, preaching, and healing.

a. Matthew 11: 2-6

When John heard in prison what the Messiah was doing, he sent word by
his disciples and said to him, ‘Are you the one who is to come, or are we to wait for
another?’ Jesus answered them, ‘Go and tell John what you hear and see: the blind receive
their sight, the lame walk, the lepers are cleansed, the deaf hear, the dead are raised, and
the poor have good news brought to them. And blessed is anyone who takes no offence at
me.’

3. Matthew places the Sermon on the Mount in the context of a great gathering of Israel to
Jesus, whose work among them is a sign that the age of the Kingdom of God has dawned. More
than in any of the other gospels, Matthew emphasizes the throng around Jesus. Matthew makes
that crowd distinct from both the disciples and the leaders of Israel. In Matthew the crowd hears
and acclaims Jesus’s teaching, they glorify God on his behalf, and they acknowledge Jesus in
Messianic terms.

4. In Matthew the Sermon on the Mount is a Messianic interpretation of the Torah for
this gathering of ordinary people in contrast to the learned of Israel, especially the
Pharisees. It is what this community, made of people from many places, is called to exhibit.

_ 5. Matthew presents a series of concentric circles that lead to the Sermon on the mount in 4:23-
5:1: Syria, the land of Israel, Galilee, the crowds, the disciples, Jesus sitting on the mountain.
Matthew used the mountain setting as the place where Jesus creates the Kingdom community
and gives the teaching which prescribes the characteristics of that spiritual and eternal
community.



IV. Mount Zion and the Sermon on the Mount

1. One of the beliefs in post-exilic Israel regarding Mt. Zion was the expectation of a great
gathering of Israel to the holy mountain of Yahweh where they would be re-constituted as the
people of God. Their Sonship would be restored to them.

2. Matthew presents Jesus as the gathering point for the people of God, which includes those
who were excluded from Israel’s vision.

3. The connection between the mountain and the law that is found in Matthew’s presentation of
the Sermon on the Mount suggests both a Mt. Zion and a Mt. Sinai background, combined into
the spiritual figure of Jesus, the Messiah who brings the promised Kingdom to the people.

a. In the Sermon on the Mount, we hear Jesus provide echoes of this idea.

Matthew 5: 13-16

‘You are the salt of the earth; but if salt has lost its taste, how can its saltiness be
restored? It is no longer good for anything, but is thrown out and trampled under foot.

‘You are the light of the world. A city built on a hill cannot be hidden. No one after lighting
a lamp puts it under the bushel basket, but on the lampstand, and it gives light to all in the
house. In the same way, let your light shine before others, so that they may see your good
works and give glory to your Father in heaven...

4. We can easily interpret this passage as none other than the New Jerusalem, established on the
highest of the mountains as the center of the restored people of God.

5. In Matthew the meaning of Mt. Zion in Israel’s religious tradition is reinterpreted. Jesus, and
not Jerusalem, is the gathering for the beginning of the Kingdom of God who provides the new
Torah.

V. The Mountain of Teaching in relation to the other five mountains

1. In Matthew we see connections to the Mountain of Teaching in rest of Matthew’s gospel.
Matthew 15: 29-31

After Jesus had left that place, he passed along the Sea of Galilee, and he went up the
mountain, where he sat down. Great crowds came to him, bringing with them the lame, the
maimed, the blind, the mute, and many others. They put them at his feet, and he cured
them, so that the crowd was amazed when they saw the mute speaking, the maimed whole,
the lame walking, and the blind seeing. And they praised the God of Israel.

This is the final scene of Jesus’s ministry to the crowds in Matthew. Unlike Mark, it is after this
passage that Peter makes his confession, and Matthew turns the story completely toward
Jerusalem and Jesus’s passion.



2. The Mountain of Teaching is also connected to the final mountain at the climax of Matthew’s
gospel.

Matthew 28: 16-20

Now the eleven disciples went to Galilee, to the mountain to which Jesus had directed
them. When they saw him, they worshipped him; but some doubted. And Jesus came and
said to them, ‘All authority in heaven and on earth has been given to me. Go therefore and
make disciples of all nations, baptizing them in the name of the Father and of the Son and
of the Holy Spirit, and teaching them to obey everything that I have commanded you. And
remember, I am with you always, to the end of the age.’

a. Here Jesus comes to the disciples instead of they coming to him.

b. Jesus makes a theological link in this passage to the Mountain of Teaching in two ways — he
tells the disciples to go to “all nations,”, and he tells them to “teach them to obey everything I
have commanded you.”

3. In Matthew, the Sermon on the Mount is not just an historical record of Jesus’s teaching, but
the living Word of the One who continues to be present to the church and who continues to call
people into discipleship. Jesus hints in the Sermon on the Mount that his disciples are “the light
of the world.” At the Mountain of Commissioning he openly commands it.

4. Matthews introduction to the Sermon on the Mount which quotes Isaiah’s promise of salvation
to the Gentiles is finally revealed in Jesus’s commission to his disciples.



